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1953. Oil on Canvas. 38.2 x 46.3 cm. Courtesy of the Galerie Isy Brachot.
Brussels-Paris.

“The Seducer” invites us to think about this key event in the creation of a
geo-culture: “We are made of the place that we inhabit”. By contrast, the
creation and perpetuation of modern culture is far removed from this
poetic image. The global capitalization of culture, its industrialization and
commercialization, and the reduction of culture to the production and
consumption of objects that are called “cultural” has become stronger and
stronger in the last 70 years following the Second World War. This era
was when the United Nations was created and the United States of North
America, in the words of Truman, invited all of the countries of the world
1o enter into the circuit — which is paradoxical in our concept — of
Development. This notion, which has a linear, ascending and excluding
structure, was established as the model to follow for the rest of the cultures
of the world. The cultures that didn’t enter into this circuit would suffer
hunger, collective death, displacement and the dispossession of land.

Truman’s prediction was completely correct because, cvid.cntly, Development
goes along a straight line, to the right and upwards, while cultures exist in
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de of earth, Oswaldo Guayasamin expresses the
logging of the Amazon jungle, the “tears of blood” that have fallen over
centuries from the original cultures of our South for th.e atrocious
imposition of a culture, the European culture, that deﬁn.ed. 1tself as the
culture in the expansion-domination processes of western civilization.

In his men and women ma

The cries of the earth, of nature, of life (including human life), have been
expressed by the works of the Ecuadorian painter Oswaldo Guayasamin.
In 1983, he painted onto the skin of a canvas the pain of the man-tree, the
man-earth, felt from the moment that Europe began its colonizing project
(the 14th and 15th Centuries) through the imposition of their cultural
symbols on abyaylan, African and Asian land, which continues today. The
name has changed, but the intention remains the same. To colonize and to
globalize have something in common: reduction. One identity, one
religion, one language, one way of thinking. His oil paintings “The Scream
#17”, “The Scream #2” and “The Scream #3” were painted 90 years after
the four famous versions of “The Scream” painted by Edvard Munch
(1893). These screams express the vast paradoxes of a culture that has a
seductive side, including economic growth, luxury, technological and
scientific success, the unstoppable accumulation of capital, globalization
through the media, and the speculation and sale of land and nature. At the
same time, another side of these screams emerges, expressing the ever
more miserable framework of life, the exploitation and devastation of the
earth, pain and cultural desolation.

Today, we are experiencing the most profound expression of the crisis of
civilization: the environmental crisis, a crisis of everything that is
contained within the framework of life on earth. So we return to the
question that has driven Southern Environmental Thought: why do we
need poets when life is in crisis?

The responses that have emerged throughout these years have opened up
paths to developing a culture that removes itself from the global
production-consumption circuit, providing resistance to the fundamentalist
idea that Europe originally brought culture to America, because Cultures
already existed, Cultures with a capital C, which have been reduced to the
condition of sub-cultures, infra-cultures and even countercultures.
Southern Environmental Thought, which is in permanent construction, has
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Frida Kalho. “Raices” (Roots) 1943. Oil on sheet metal. 11 7/8 x 19 3/8 in,
Collection of Marilyn O. Lubetkin.

If we are roots of the earth, as expressed by Frida Kahlo in a myriad of
ways, then why are we, the South, submissive to the North? What does the
South stand for as a place of annunciation in a time of civilization crisis?
What has been revealed in the crucial weakening of the global North and
Euro-centrism? A beautiful world hidden for more than 500 years. Abya
Yala, a generous, blossoming land that facilitates Good Living and is
Good Living. The Brazilian photographer Sebastido Salgado expresses this
fecundity in his research on the “Other America” published in 1980 and
“Genesis” published in 2013.

From “Other America” 1980. Photo: Sebastido Salgado, Brazil
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In these two research studies, this Brazilian artist, born in 1944, shows
how globalization is impossible from the epistemic-ethical-aesthetic point
of view. This impossibility is due to the diversity of geographies, the
singularity of each culture, and the plethora of knowledge and differences
that exist. These alterities form planet Earth and present us with an
undoubtedly powerful resistance to global development.

From “Genesis” 2013. Photo: Sebastido Salgado, Brazil

When Europe reached Abya Yala in the year 1492 of the Gregorian
calendar, it sought to expand its empire through the imposition of its
cultural symbols in the strange and distant world that was found in these
generous, fertile and blossoming lands. At first, they began with the
project of globalizing the European empire, which took another definitive
step in the 20th century with the move towards globalization. The
precision of the mathematical and geometric calculations related to the
earth’s natural processes, when they are reduced to mere data, allows for
the popularity of the idea of the earth as a world that is constantly
expanding, in a manner that was never considered by the geographers of
the Renaissance. Now, the entire world does not just understand each
other, but can also connect with each other at a velocity that is close to the
speed of light. Prometheus continues to have his wish granted: to make
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powerful technique for dominating nature. As a way of §PMdmg hg_ht,'the
electromagnetic waves will not just provide opportunities to the earth for
self-reflection, but allow us to become more connected.

However, this total technological connection.uses just one logjc and gives
a distinct density to the word universe. Thls_ concentration includes the
singularity of the meaning of the word. It is spoke.n in one language,
English, with a meaning that dominates all other meanings, the meaning of
Development, just like the Abrahamic God who declares that there is only
one faith, only one religion. This omnipresent technology forms Western
civilization, a single, omnipotent being, the only existent. Techno-theology
leads to the construction of one type of knowledge which today, amidst
this ancient and painful decline, is the self-proclaimed “truth™ and brings
together all of the types of knowledge under its umbrella. At the same
time, it denies, hides or kills these different types of knowledge, resulting
in only one form of knowledge that is known as The Knowledge. This
ends up being just one way of seeing the world, the eye of Big Brother,
announcing the arrival of Modern Times, where everything is controlled.
George Orwell’s “1984”, written between 1947 and 1948, describes this
uniform point of view, just one eye observing the lives of people who have
become mechanized and reduced to the production and consumption of
objects.

The industrialization of the Earth begins with the mechanization of the
traditional ways of inhabiting the planet, which were characterized by their
sacred nature. Place, home, these configured this sacred space, where the
rituals of love, fraternity, solidarity and friendship strengthened the bonds
between humans and the earth, the sowing of plants, the harvest, hunting,
fishing and all the other ways of inhabiting that involved rituals. These
ways of inhabiting implied relations between diverse divinities in which
humans were intermediary shamans that connected every form of life
around them. These forms of inhabiting have prevailed in many places on
earth including communities of resistance, cultures and other groups that
today acquire unexpected strength in relation to the crisis of civilization
that we are experiencing. However, during the short but dense and cruel
process of worldization and globalization, many cultures succumbed to the
desire of other cultures to impose on them their ways of inhabitihg, their
Gods, their knowledge and their cultures. This resulted in wars or other
forms of domination, as well as the attacking of other nations. This
submission generated ecocides, genocides and ethnocides that have had






























Why do We need Poets when Life is in Crisis? 141 2

the spirits are satisfied and do not get angry, they do not send strong rains,
intense droughts or any other difficulty that generates risks for the growing
of their crops — on the contrary, the spirits reward the people with growth.

Carrying the Saakhelu in Corinto, Department of Cauca, Colombia. 27th to the
30th of August, 2015. Photo: Gladys Giraldo Montoya

The etymology of the word Shaakhelu in Nasa Yuwe, the original
language of the Nasa people, has the following meaning: SAA - spirit
from above that comes to earth in the form of the condor and the
hummingbird — skillful and pure. KHE - to rise from the deep within
Mother Earth, meaning to come up from the sub-world; they come to
watch us and talk to us. LUL - the spirits are children, they are us, small
creatures that walk on top of Mother Earth — thought and healthy bodies.
USA - is the female that sends us water, that gives us life.

In this way, the ritual acts as a means (o symbolically care for determined
spaces and periods of time, to make the cycles of nature sacred,
encouraging fertility and establishing harmony through their offering,
achieving interaction between humans and spiritual beings as well as with
nature and its cycles. The ritual ensures that during this period there is
stability in the food supply and stability for the group’s economic and






























Although as a vast subcontinent, Latin America reflects diverse perspectives of
life, senses of identity, cultural and spiritual outlooks, its constituting countries
share a specific history of resistance against the prevalent patterns of global
development. However, Latin America presents newer accounts of
development understood as genuine views on human well-being derived froma
sense of its own specific identity. In an emerging renaissance emphasizing
human flourishing as the ultimate goal, Latin America is shifting gears towards
an ethical perspective on global development. Distinct here is an emphasis on
philosophy, theology, literature, arts, music, and cinema as fertile terrains
depicting how the subcontinent must draw its own unique picture of
development. Today, it is undergoing a diverse cultural, philosophical and
spiritual growth, and holds exciting potential to be aligned with, and contribute
to, the contemporary debates around the ethics of global development.

This book discusses Latin American perspectives against the backdrop of the
mainstream view of development, which portrays economic growth as
development. It also looks at historical context, cultural diversity, cultural
richness and the complex philosophy of life in the Latin American perspective
to address the subcontinent’s deep cultural heritage, the depiction of its identity,
and its philosophy of life. Additionally, this book discusses how the causes of
inequality and malaises such as social crime can be eliminated, and more
importantly, how the prosperity and economic, social, and human development
of the subcontinent (and the world in general) may be improved.
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